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ROM CONGREGATIONS AND MODERN 
THOUGHT. 

BY DE. ST. GEOBGE MIVABT, F. B. S. 



That marvellously learned and scrupulously impartial man, 
Professor Harnack, of Berlin, has shown us at how early a date the 
authority of the Bishop of Borne grew into importance in the 
nascent Catholic Church. 

After all, it was very natural, as Gibbon in his wonderful his- 
tory clearly pointed out, that he who occupied the Episcopal Chair 
of the capital of the world should grow to be regarded as the 
central ruler of Christendom and become inspired by that instinct 
and capacity for ruling and domination, which was the chief 
characteristic of ancient, imperial Rome. 

The opportunity for aggrandizement and for the gradual trans- 
formation of a local "bishop" into a "Pope" — as we now under- 
stand that word — was amply supplied by a multitude of appeals 
from all sides with respect to matters of doctrine, discipline 
and ritual. 

The Papacy soon grew to be an enviable post, if only on ac- 
count of the power, wealth and luxury it conferred on the holder 
of that office. 

Even in the days of Pope Damasus, not a few lives were lost 
in struggles to attain the Papal Chair, and the amiable Pagan 
Symmachus banteringly remarked to that bishop : "I would con- 
sent to become a Christian, if I could thereby become a Pope." 

It was manifestly impossible for any man by himself to carry 
on more than a small portion of affairs so multitudinous. 

Thus, an increasing number of trained assistants became 
organized, and their organization became more and more com- 
plicated (as the matters requiring attention became not only more 
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and more multitudinous, but also more varied in character) till 
they attained the condition in which they exist to-day. 

At first, the parish priests and deacons of Eome, to whom 
were afterward added a few suburban bishops, served this func- 
tion, as they do now when they have become transformed into the 
College of Cardinals. Each Cardinal takes his title from one 
such urban or suburban post — Cardinal priests, Cardinal deacons 
and Cardinal bishops, respectively. Thus a Cardinal need not be 
a priest. The well-known and much-detested Cardinal Antonelli, 
of Pius the Ninth's time, was not a priest. 

As above implied, the whole mass of Papal assistants soon re- 
quired to be divided into sets — each set devoting itself to a special 
kind of business. Bach such set was termed a "Congregation." 
And the Eoman Congregations now existing are, briefly, as follows : 
The first and highest Congregation is that of the Holy Office, 
commonly known as the Inquisition. It is highest because its 
president, or prefect, is the Pope himself, and, at its principal 
sittings, he, unless it happens to be impossible, actually takes the 
chair. This Congregation was erected by Paul III. in 1542. There 
was, indeed, a so-called Inquisition and also Inquisitors, mainly 
Dominicans, at a much earlier date ; but the organization of the 
present Holy Office is a Congregation of Cardinals erected as just 
stated, and further organized by Sixtus V. 

It consists of twelve Cardinals, a judge, a counsellor and con- 
suitors selected by the Pope, who give their opinions on points sub- 
mitted to them, an advocate for the defense of accused persons, and 
other subordinate officials. 

It is a tribunal which relates only to matters of faith and 
morals, and it is supposed to act for the spiritual good of the 
accused and of the community. 

The Eoman Inquisition, though severe, was not intentionally 
cruel, though its modes of procedure naturally seem to us ap- 
palling. 

Any one denounced to this tribunal was speedily arrested, but 
he was not told what he was accused of, nor who his accusers were, 
though pains were taken to find out whether an accusation might 
not -be due to private enmity. The accused was asked to con- 
fess, and he was elaborately examined in order to elicit an avowal, 
or some confirmation, of the charge made against him. He could 
be examined under threat of torture and under torture itself — not 
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any fancy torments, but only two or three traditional kinds of 
torture carried to a fixed extent and no further. Witnesses could 
be arrested and examined without being told against whom they 
were called to testify or what the accusation was ; and, if thought 
needful, they also could be examined under torture. The accused 
was provided with an advocate, but he had no power to cross-ex- 
amine. If found guilty, the condemned might be sentenced to pro- 
tracted or even perpetual imprisonment and to heavy fines. 

Such a procedure was by no means confined to centuries long 
past. It remained in full force and activity at Eome down to 
the great French Kevolution, and it was, for a time, restored after 
Napoleon's defeat. But in earlier ages death sentences, though 
infrequent, were by no means rare, as in the case of Giordano 
Bruno and various other obstinate or "relapsed" heretics. Any 
man who denied that Mary was a perfect virgin after having 
given birth to Christ, was reckoned a "relapsed heretic," and, as 
such, he could not save his life by any recantation or profession of 
faith. All that he could gain thereby was the privilege of being 
strangled before he was burnt. 

In those days the Inquisition claimed the power to compel all 
magistrates to carry out the regulations against heretics and to 
swear so to act. 

The second Congregation, and that concerning which the 
present writer has some personal experience, is called The Sacred 
Congregation of the Index. It was instituted by Pius V. in the 
latter part of the sixteenth century, with a Dominican friar for its 
secretary. It consists of such a number of Cardinals as the Pope 
may appoint, the head of them being termed "Prefect." There 
are also a number of consultors, whereof the Master of the Apos- 
tolic Palace is the chief. 

The object of the Congregation was, and is, to compile as com- 
plete a list as possible of publications judged, by Church authority, 
to be unfit for the perusal of Catholics. 

In 1616 works teaching Copernieanism, or heliocentric as- 
tronomy, were placed on the Index as being heretical. 

Among other Koman Congregations is that of Sacred Bites, in- 
stituted by Sixtus V., toward the end of the sixteenth century, to 
regulate all ceremonies of worship, the veneration of relics and 
images, and it has to do with processes of beatification and 
canonization. 
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Then there is the Congregation of Immunities, instituted by 
Urban XIII., but this is a small affair now, when rights of asylum 
and clerical immunities are all but extinct. It rather deals with 
small matters in which Church and State may come into conflict. 

Next is the Congregation of Bishops and Regulars, also insti- 
tuted by Sixtus V., which concerns itself with the relations be- 
tween monks and friars and the episcopate. 

The Congregation of Indulgences, established by Clement IX., 
sees to the conditions on which indulgences are granted and is 
directed to avert, and correct, abuses. 

Lastly, may be here mentioned the Congregation of Propa- 
ganda, which was instituted by Gregory XV. in 1632, to protect, 
regulate and promote foreign missions. 

I came into collision with the Holy Office and the Sacred 
Congregation of the Index in the f ollowing manner : 

I had long made it my business to try and effect a satisfactory 
reconciliation between recent science and modern culture, on the 
one hand, and ancient Catholic dogma and contemporary Eoman 
Catholic teaching, on the other. The questions to which I nat- 
urally first addressed myself were those of my own department of 
science, biology, and especially the doctrine of Evolution. To this 
end I published two works, "Genesis of Species"* and "Lessons 
from Nature," f which did a good deal toward effecting the object 
I had in view. 

But, though my notions appeared to be sympathetically re- 
garded by a large number of priests, I was attacked by others, and 
notably by one Murphy, in the Irish Ecclesiastical Record, a 
journal much esteemed by not a few Catholic theologians. 

Thereupon I endeavored to demonstrate^ by a notable example 
from astronomical science, how much greater the freedom of 
Catholics really was than they seemed to suppose. 

The example I took was the never to be forgotten case of 
Galileo, and it was this which led me to study the nature and 
effects of decrees made by the Sacred Congregations of the Index 
and the Holy Office. In 1616 the Index made a decree condemning 
Copernicanism, as before stated, because it was "altogether op- 
posed to divine Scripture;" and, in 1632, the Inquisition con- 

•Macmillan & Co.,' 1870. 
tJohn Murray. 

tin an article entitled "Modern Catholics and Scientific Freedom," in the 
Nineteenth Century for July, 1887. 
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demned the astronomer Galileo for having held a doctrine "con- 
trary to the sacred and divine Scriptures," and he, in his abjura- 
tion, speaks, of its having been declared to him by authority that 
his doctrine was "repugnant to Scripture." 

From all this I argued, since it has now become universally 
acknowledged that both the Holy Office and the Index had erred in 
their interpretation of Scripture, Catholics had become forever 
free from such trammels, since one error sufficed to destroy all 
confidence in the absolute certainty of their future decisions. 

Fairly satisfied by my success — especially since my article, 
though somewhat provocative, elicited no censure — I next at- 
tempted to meet a much more serious difficulty. 

It was, and is, an absolute dogma of the Church that the 
damned are damned eternally; that from hell there is no pos- 
sibility of escape, and that the two kinds of torment in the infernal 
prison, the torture of loss and the torture of hell-fire, will go on 
for ever and ever and ever! 

So terrible, so revolting, a doctrine constituted for many 
Catholics the one great trial of their faith. Some known to me, 
priests as well as laity, neither could nor would believe in it ; and 
yet to deny, or even inwardly to reject, any single dogma of the 
Catholic Church was, and is, simply not to be in reality a Catholic 
at all. The horror of this doctrine was, I knew, very much felt 
in the United States ; as might be naturally expected from a people 
so rationally considerate for and tolerant of the beliefs both of 
their fellow citizens and of strangers. 

There was small wonder that such terror should be felt for the 
doctrine taught by the Fathers and Saints of the Church regarding 
hell — SS. Cyprian, Gregory, Chrysostom, Augustine, Aquinas, etc. 

Two quotations from modern writers will, I think, quite suffice. 
A priest known as Father Furniss thus describes the place of 
punishment : 

"But listen to the tremendous, the horrible, uproar of millions and 
millions and millions of tormented creatures mad with the fury of hell. 
Oh! the screams of fear, the groanings of frorror, the yells of rage, the 
cries of pain, the shouts of agony, the shrieks of despair, from millions 
on millions! There you have the roaring like lions, hissing like serpents, 
howling like dogs, and wailing like dragons; there you hear the gnashing 
of teeth and the fearful blasphemies of the devils. Above all, you hear 
the roaring of the thunders of God's anger, which shakes hell to its 
foundations." 
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The teaching of that modem Saint, St. Alphonsus Liguori, 
about hell, has been thus summarized: 

"In hell there is a kind of horrible gloom, where the dim light only 
serves to reveal objects of horror — a vast expanse, overarched and 
searched by torrents of devouring flame, where lie in heaps the car- 
casses ot the damned, incapable of motion from their first casting down; 
and as long as God shall be God, the brains within the head, the marrow 
within the bones, the bowels within the body, the blood within the 
veins, the heart within the breast, shall be searched and interpene- 
trated by quenchless fire. In that dim and glimmering light the senses 
of the damned shall each receive its own particular torture; the 
sight shall be appalled by the view of devils who trample upon 
the bodies of their victims, assuming shapes the most horrible to in- 
crease the terrors of their presence; the sense of smell shall be assailed 
with a stench so great that, by comparison, all earthly stenches would 
seem jasmine or attar of roses. * * * The ears of the damned shall 
ever echo to the unceasing howling of the devils and of their own 
shrieks of despair, of agony, and of impotent rage. How painful," says 
St. Liguori, "to listen to the groans of a sick man, and what must be 
the torture to the inhabitants of hell to listen, not for an hour, a day, 
a week, but to the dreadful sounds which fill the air of hell forever and 
forever. * * * In that fiery deluge must the souls of the lost forever 
toss to and fro, like chips upon an ocean, but chips consubstantiated 
with fire." 

What would seem wonderful about such writings is that their 
authors should think any readers would tolerate and accept such 
statements. Yet their very existence shows that men and women, 
deluded even to so great an extent, do in fact exist. What a gospel 
for mankind ! What "good news," compared with what Paganism 
had to offer ! But let us consider one of the most cruel of Pagan 
cults. Surely the Mexican god before whose image the priests cut 
open the breasts of living victims, in order to smear its lips with 
blood from their torn-out, but yet palpitating hearts, was a god of 
benevolence and mercy compared with the Divine Monster wor- 
shipped by St. Alphonsus Liguori! The Mexican's sufferings, 
after all, were short, and he was often a voluntary victim ; but the 
God ordinary Catholic theologians would have us adore is repre- 
sented as regarding with complacency torments compared with 
which burning alive is as nothing. For the hellish torment is to 
be endured by thousands of thousands of human beings, for a 
duration which we can only picture by millions on millions of 
years recurring without end. 

Such a god we must refuse to worship ; and, did a being of the 
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kind exist, we should be ethically bound, happen what might, to 
abhor, execrate and defy him.* 

Yet such is the Divine Demon who seems to be praised and 
adored by Catholic Saints and Fathers, and by the common teach- 
ing of the Church. 

Well might any Catholic desire to free his Church from the 
incubus of such teaching, could it be possible for him so to do. This 
I endeavored to effect by my articles entitled "Happiness in Hell," 
which were published in the Nineteenth Century in December, 
1892, and in February and April, 1893. 

Of course, I could not pretend to know anything more about 
the next world than other men. My task was limited to such a 
criticism of Catholic doctrine and such a statement of its terms 
and propositions as might show that the Church's teaching about 
hell, rightly understood, contains nothing which cannot be seen to 
accord with right reason, the highest morality and the greatest 
benevolence.- 

I will now, very briefly, state the essence of my contention. 

(1.) I recalled the fact that, according to Catholic doctrine, 
man, at his first creation, was raised above his natural state and 
condition to a supernatural existence which carried with it, as a 
consequence, that inconceivable happiness in the next world which 
is technically called the "Beatific Vision;" a happiness as utterly 
unattainable by the mere natural man as it is impossible for a 
fish to live the life of a bird — or rather inconceivably more im- 
possible, since between a natural and a supernatural mode of ex- 
istence there is an infinite difference. 

(2.) Man by "the Fall" descended to a mere natural ex- 
istence, and so became incapable of the Beatific Vision. 

(3.) The Eedemption having again made a supernatural life 
attainable through baptism, the baptized, who did not die in a 

*As some relief to the horrors above depicted, I may quote some of the 
quaint Ideas of Father Lesstus, S. J., recorded in his work " De Perfections 
bus Moribusque Divinis " (A. D. 1620) . Their perusal will demonstrate the 
immense gulf which has come to exist between the conceptions of his age 
and modern ideas. In his chapter (XX.) on the general resurrection, he 
describes the despatch of angels to collect the minute, scattered fragments 
of bodies, and treats of the bearing of cannibalism on the process. He 
was, in a way, a precursor of Rochefoucauld, since he described how the 
blessed look on at the torments of the damned and congratulate them- 
selves "quod tantis mails in ceterwum tint exempti." He also estimates 
the time it takes to descend into hell and the number of miles to be 
traversed. He considers its size and structure, and declares it need not 
be so very large because the damned will neither have to stand up nor 
run about, but are piled up in a great heap on either burning coals or 
burning wood. He also describes the damned as in a pool of burning 
liquid sulphur, the diameter of which need not be more than 20,000 feet. 
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state of grave sin, -would enjoy the supernatural happiness of the 
direct Vision of God. 

(4.) No one unbaptized, or dying in grave sin — such sin put- 
ting an end to the supernatural life of the soul — could ever attain 
the Beatific Vision, there being no state of probation after death. 
Thus, all grave sinners, with all the unbaptized, must pass their 
eternal existence excluded from the Beatific Vision — that is, they 
must remain in hell for all eternity. 

I then proceeded to argue that there must be happiness in hell, 
because the Church teaches that the souls of unbaptized infants 
live there, for all eternity, a life of the most perfect and complete 
natural happiness, though forever excluded from the supernatural 
mode of existence. Of this they might be forever unconscious, and, 
certainly, having no experience thereof, would as little desire it as 
a trout would desire to be a humming-bird. 

I added that there were millions of savages who were probably 
as irresponsible as little children, and for them also a happy nat- 
ural future must be in store. Next, I pointed out how many per- 
sons, from congenital defect, early bad influences, cr overpowering 
temptation, might commit faults actually very grave, for which, 
however, they were but little, or not at all, responsible. To such, a 
just God could not apportion a miserable eternity. 

If, then, there was so much happiness in hell, how could the 
terrible declarations of Fathers, Saints, Theologians and Preach- 
ers be justified and harmonize therewith ? 

To me it seemed an easy task, and I rejoiced to undertake to 
demonstrate that harmony, knowing how much solace and com- 
fort it would give to many an anxious mind, possessed by terrible 
fear, as to the future. 

Now, as I have said, the difference between supernatural and 
natural happiness is declared by the Church to be an infinite one. 
How can the real nature of such a difference be best brought home 
to men's minds? Our natural mode of life, our natural joys and 
sorrows, we have all constant experience of and can readily un- 
derstand. But, as to what the Supernatural may be, we can form 
no conception, as we have had no experience of it ; and men can- 
not imagine anything of which they have never had any experience. 
How then can its value be made most appreciable? 

If a painter had to depict, as best he could, a brightness which 
no pigment can approach, his only resource must be to deepen the 
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shadows as much as his palette will permit — regretting all the 
time that he has no colors nearly black enough to convey, by con- 
trast, a due appreciation of that unrepresentable brightness. 
Therefore, since it was utterly impossible to depict the bliss of 
heaven directly, it had been indirectly brought out by depicting 
hell as a place of all the horrors that the imagination could by any 
possibility gather together. 

Thus it seemed to me that the objections against the Catholic 
doctrine of an eternal hell might be entirely obviated. 

I further added that, of course, all this horrible picturing must 
be exclusively taken as symbolizing the difference between eternal 
bliss and its non-attainment, and not by any means as depicting 
the difference between hell and life on earth. To take it in that 
old and too generally accepted sense, would be to bring back the 
horrible teaching which represents God as an execrable demon. 

Would my interpretation (brought forward to remove the most 
fatal of all objections against the Eoman Catholic Church) meet 
with acceptance or even toleration ? 

By many priests, both in England and the United States, it 
was gladly accepted. It was declared tenable by the most learned 
theologian I have ever known — now a "Consultor" of the "Holy 
Office" and theologian to the Pope. 

But many of my friends doubted the result; the editor of the 
Ninteenth Century said to me, "They will never allow that whip 
to be taken out of their hands." 

The Bev. Father Clarke, S. J., said that the fear of hell could 
not be spared as a deterrent, and I have indeed heard it said, "If 
there is no hell-fire, what can be the use of being good ?" 

I had not long to wait. The memorable year (1893) when 
Leo XIII. promulgated his terrible Encyclical saw my writings 
placed upon the Index. This process deprived them of any value 
they might have had. But the decree did not censure a single 
proposition I had put forward. As far as I knew, the act of the 
Congregation of the Index might merely mean that Authority 
thought the moment inopportune for such a publication, or that I 
had perhaps handled some dignitaries too roughly. I was therefore 
advised by my most sympathetic friends to submit, and I sub- 
mitted, without, of course, unsaying a single word of what I had 
advanced. 

I subsequently found, however, that as usual I had been secretly 
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denounced to the Inquisition and that all possible efforts had been 
made for my condemnation, without any notice being given me 
that I was accused, or what I was accused of, or by whom — 
according to the use and wont of "Eoman Congregations." This 
mode of procedure had long before excited the indignation of not 
a few English priests and laymen, and last year one of the 
most pious of the English laity, Mr. James Hope, a relative of the 
Duke of Norfolk, addressed a letter to a newspaper, in which he 
did not scruple to denounce vehemently such un-English modes of 
judicial procedure. His protest met with much sympathy among 
the clergy, who were nevertheless kept silent through prudence. 
It also came to my knowledge that a new edition of the Index had 
been sent forth wherein my name still found a place, or rather, had 
been freshly inserted. Thereupon, in August last, I wrote directly 
to Cardinal Steinhuber, S. J., the actual Prefect of the Congrega- 
tion of the Index. 

I represented to him how abhorrent to English-speaking Catho- 
lics were the modes of procedure of the Koman Congregations, and 
I begged him, very respectfully, to have me informed who had 
denounced me and what propositions of mine were found fault 
with; adding that if His Eminence could not, or would not, fur- 
nish me with the information I desired, I must withdraw my sub- 
mission. I received a reply saying that my writings on hell had 
been denounced to, and censured by, the Holy Office, which had 
caused Cardinal Steinhuber's Congregation to put me on the In- 
dex. No further information was vouchsafed me, so my submis- 
sion was withdrawn accordingly. 

I have had no further contention with any Eoman Congrega- 
tion, but only with Cardinal Vaughan, Archbishop of Westminster, 
the head of the Eoman Catholic Church in England. 

After mature reflection and many mental struggles, I had come 
to the conclusion that the Eoman Catholic Church must tolerate 
a transforming process of evolution, with respect to many of its 
dogmas, or sink, by degrees, into an effete and insignificant body, 
composed of ignorant persons, a mass of women and children and a 
number of mentally effeminate men. I was acquainted with a not 
inconsiderable number of cultured English Catholics — clergy as 
well as laity — who were severely tried by the reactionary policy 
which has shown itself of late years at Eome. 

One matter about which they were anxious was the attitude 
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toward Scripture which had been taken up at the Vatican Coun- 
cil, and which was made still more intolerable by that terrible 
Encyclical of Leo XIII., which was promulgated in 1893, and is 
known as "Providentissimus Deus." My cultured friends varied 
greatly in breadth of views and secret dissent from received dogma, 
but all agreed as to the necessity of freedom to regard the Bible 
from the point of view of the "higher criticism," and to declare 
without disguise their entire disbelief in the historical truth of 
large portions of it. 

To my mind it was clear that, unless the infallibility of the 
Church could be seriously disclaimed* and the possibility of error 
in passed conciliar decrees allowed, the needful evolution of dogma 
was impossible. But if changes in the meanings of dogma could 
once be admitted by authority as possible, or even if the assertion 
that they had changed were only tolerated, an immense gain would 
be achieved thereby. 

Convinced that such would be the case, I wrote my two articles 
which appeared in the Nineteenth Century and the Fortnightly 
Review, respectively, last January. 

On purpose, I made them of a startling character, so that I 
might be able to ascertain whether the position I, and not a few 
other Catholics, occupied in the Roman Church was, or was not, a 
tenable one — whether it was in any way possible to continue in 
that communion. 

My effort was successful, and though I deeply regretted, and 
regret, this clear demonstration, through the action of Archbishop 
Vaughan and his advisers, that the Roman Catholic Church has 
thus shown itself to be essentially a petrified and not a progressive 
Church, I feel none the less convinced that it is better that such a 
fact should become distinctly known than that it should remain 
concealed by the subterfuges and evasions of ecclesiastics who seek 
to retain, and gain, adherents through a pretence of logically im- 
possible liberalism. 

The Archbishop, acting as my Ordinary, required me to sub- 
scribe a profession of faith which contained the following clause : 

"In accordance with the Holy Councils of Trent and of the Vatican, 

•The late Mr. Richard Simpson, a very distinguished and witty convert, 
endeavored to get rid of this incubus by a joke. He said the word was of a 
similar nature with the political term "non-intervention." As to that, he 
quoted Talleyrand's explanation as follows: " Nov-ivterre^tion c'est we mot 
politique et metaphyeiq e qui tiynifie & pen pren la mimt chone qv'inter- 
vention." But I do not think jokes on serious subjects can do any real good. 
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I receive all the books of the Old and New Testaments, with all their 
parts as set forth in the fourth session of the Council of Trent and con- 
tained in the ancient Latin edition of the Vulgate, as sacred and canoni- 
cal, and I firmly believe and confess that the said Scriptures are sacred 
and canonical, not because, having been carefully composed by mere 
human industry, they were afterwards approved by the Church's au- 
thority, nor merely because they contain revelation with no admixture 
of error; but because, having been written by the inspiration of the 
Holy Ghost, they have God for their author, and have been delivered 
as such to the Church herself." 

The books, all parts of which I was thus called on to declare had 
God for their author, include that of "Tobit," with its account of 
how Tobit and the Archangel Kaphael, with the aid of the liver of 
a fish, overcame a homicidal demon and imprisoned him in Egypt. 
The fabulous second book of Maccabees is also among them, as 
is also the story which relates how, when Daniel was thrown a sec- 
ond time into the lion's den, an angel seized one Habbakuk, in 
Judasa, by the hair of his head, and carried him with his bowl of 
pottage to give it to Daniel for his dinner. 

It was, of course, absolutely impossible for me, or for any other 
scientific man, to sign such a formula, unless it was clearly and 
publicly known that I should be free to reject, as errors, statements 
historically untrue, such as the account of the serpent and the 
tree, the bringing of animals to Adam to be named, the history of 
the Tower of Babel, that of the Deluge, and so on. 

Accordingly, I wrote to my Archbishop begging him, as my 
Ordinary, to give me an authoritative answer whether I was, or was 
not, right in judging that the signing of the formula submitted to 
me would be equivalent to an assertion that there were no errors in 
the Bible, and that I could then no longer rationally and logically 
deny the veracity of the Biblical statements above referred to, and 
many others equally untrue. 

It has been commonly supposed that one characteristic of the 
Eoman Catholic Church was its distinct and definite teaching. It 
has also been credited with having the courage of its opinions, 
while being, at the same time, a tender and faithful mother to her 
spiritual children. 

I sought in vain for the decisive reply it was plainly my Arch- 
bishop's duty to give, when appealed to as my. Ordinary. He 
referred me to Leo XIII. and certain writers. 

Now, the Pope, in his celebrated Encyclical about Scripture, 
after reaffirming the decrees of Trent and the Vatican, laid down 
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the following most unequivocal declaration about the writers of 
Scripture : 

"By supernatural power, God so moved and Impelled them to write— 
He was so present to them— that the things which He ordered, and 
those only, they, first, rightly understood, then willed faithfully to write 
down, and finally expressed in apt words and with infallible truth." 

It would surely be impossible to use words more decisive as to 
the assertion by the Koman Catholic Church that God must be 
declared indeed the author of every statement, in every part of all 
the books declared by Trent "sacred and canonical." 

This fact was for me decisive and I refused to sign the formula. 

But it is very noteworthy that I could get no authoritative 
answer from my Archbishop in reply to my question. The fact 
was, he dared not answer it. He could not allow that God had 
inspired men to write falsehoods, or that the Church had (as of 
course it has) misled mankind as to the "Word of God" for a long 
succession of centuries. He could not admit that the Councils of 
Trent and the Vatican had erred, because he was hidebound by 
the doctrine of the Church's infallibility, which, as a Catholic 
Archbishop, he had strenuously to uphold. Neither could he ven- 
ture to declare that I was bound to hold, as certainly true, all the 
puerile absurdities to be found between the covers of the Bible. 
Therefore, on this important matter of Scripture, Catholic author- 
ities trifle with truth and "palter with us in a double sense." 
Most shocking of all is their utter disregard for the anxiety and 
distress of so many Catholics who know not what they must be- 
lieve about Scripture, yet dread peril to their immortal souls if 
they do not believe what the Church teaches. 

The most imperative task for Koman theologians to-day is so 
to modify the meaning of the dogma of the Church's infallibility 
as to render possible the admission by them that the Councils 
of Florence, Trent and the Vatican have erred, and that the Pope's 
Encyclical is to be put on one side as of absolutely no account 
whatever. By such a course, the way will be prepared for the play 
of evolution on Church dogma through the future centuries, and 
for the gradual construction of a Catholicity which shall embody 
all scientific truth and all the religious truths held by all forms 
of belief, including the beauties and noble precepts of the old 
Paganism, which were too quickly and carelessly thrown aside. 

St. George Mivabt. 



